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ABSTRACT 

The subject matter of my thesis is a comparative study of 
Nietzsche’s Superman and Allama Iqbal’s Perfect Man. I have 
discussed the views of Nietzsche and Iqbal as regards the concept 
of ideal manhood. I have seen their varying points of view against 
the background of their general philosophies, social and heredi- 
tary factors and their respective temperaments and dispositions. 
I think the main difference between Nietzsche and Iqbal is that the 
former is non believer in God while latter is a believer. It is the 
fundamental difference which lies at the root of almost all the 
other qualities which characterize their ideals. 

While I have compared and contrasted Nietzsche and 
Iqbal, I have also brought out their respective merits and demerits. 
Finally, the Islamic point of view in this connection has been 
stated which I think is the best. Out of Iqbal and Nietzsche how- 
ever Iqbal’s view, being mostly Islamic is according to me near to 
truth. 
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AIMS AND OBJECTS 


I personally believe that there is philosophy behind every- 
thing. It was probably this believe that inspired me to write the 
thesis on “A comparative study of Nietzsche’s Superman and 
Iqbal's Perfect Man”-- for my Masters Degree in Philosophy. I am 
interested in bringing out the psychological causes that shape the 
personalities of Nietzsche and Iqbal and hence their consequent 
development of Superman and Perfect Man respectively. 


My keen interest in the study of religion is another reason 
for the selection of this topic. Iqbal has quoted Quranic verses in 
supper of his thesis regarding the nature of his Perfect Man. Iqbal 
is our national poet and thinker. He has therefore, been widely 
read and intensively studied and yet there remains so much work 
to be done in connection with his thought. I am concerned here 
with the philosophy of Iqbal on the basis of what he himself 
wrote. But apart from his own writings, others have also tried to 
give an exposition of certain features of Iqbal’s Philosophy. 


The present thesis maybe subject to criticism for its limita- 
tion of which I am solely responsible. But I may be given leave to 
excuse, keeping in view the handicap that a student may possess. 


I may however be permitted to say that it is an attempt 
which may have to clear some way further research work in this 
field. Iqbal is so obscure and difficult to understand as he himself 
admits 
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CHAPTER I 
INTRODUCTION 
IDEA OF PERFECT MAN IN GENERAL 

The concept of Superman or Perfect Man is not a new one. 
If we look at the history, we find the idea of Superman or Perfect 
Man in every religion and system of thought. Briefly, I want to 
trace the history of the concept and show that the germs of Iqbal's 
concept of ideal man are not there in the true form in Nietzsche or 
Bergson but in the long range of mystic philosophers of Islam and 
especially in the Quran, where the characteristics of Momin are 
described as under: 

1. Who believes in God without having seen Him, 

Who says regular prayers, 

Who spends money in the name of God, 

Who believes in the verdicts of the Holy Quran& 
Who believes in the world hereafter. 

In Buddhist philosophy, perfection is attained if a man 
finds ‘Nirvana’ or extinction which is not possible without the 
elimination of all sinful qualities and painful conditions. Simi- 
larly, the word perfect as usually understood in Christian thought 
has reference to ethical and spiritual completion of Christian char- 
acter “Ye therefore will be perfect as your heavenly father.” The 
Christian perfection consists of immoral likeness to God. In hu- 
man beings, perfect employees that which possesses all that is 
necessary to the integrity of his nature. 

The concept of ideal or perfect man was profound by Dio- 
genes, the cynics who is described as roaming in the broad day- 
light in quest of a man. Rumi has versified this story and Iqbal has 
made this story a prologue to his book “Asrar e Khudi”: 
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The ideal man of Aristotle has the following main attrib- 
utes: He is a man of deposition to do men service though he is 
ashamed of it being done to him. He never feels malice, always 
forgets and overlooks injuries. His courage is a sedate his voice 
deep, his speech measured. He is not given to hurry, for he is con- 
cerned with a few things. He is not prone to vehemence for he 
thinks nothing very important, he bears the accidents of life with 
dignity and grace, making the best of his circumstances like a 
skilful general who martial his limited forces with all the strategy 
of war. 


Ibn-e-Arabi has pan-theistically given the concept of ideal 
man. It is logos from the human point of you. He says that a per- 
fect man is an actual microcosm because he does actually mani- 
fest all the attributes of God and perfections and search many 
frustrations is incomplete without the full realization of his essen- 
tial unity. According to Ibn-e-Arabi the perfect man is a miniature 
of reality. 


A.K. Al-Jili in his book “Insan e Kamil” defined the idea 
of perfect man. He says man in perfection is the image of God. He 
is mirror reflecting, His names and attributes. He is a microcosm 
in which the Absolute becomes conscious of itself, in all its di- 
verse parts. We can get this perfection through in the spiritual 
training and mystical ascent. 


Rumi thinks that self-realization is the end and goal of life. 
Iqbal is very much influenced by Rumi and Al-Jilias his spiritual 
teachers. 


The perfect man of Iqbal is an indomitable centre of en- 
ergy whose one characteristic is tolerance for others. But from 
Nietzsche’s point of view, Superman is a ruthless, violent unscru- 
pulous personification of will to power. The individualistic devel- 
opment of Nietzsche’s Superman is based not on natural selection 
but on methodological and careful training. His ideal or Superman 
is beyond good and evil and is restricted to the limited bases. 
Nietzsche further believed in Eternal recurrence and thinks the 
Superman has returned again and again. 
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Nietzsche’s Superman is materialist whose development is 
physical, a high type animal while Iqbal’s Perfect Man is spiritual 
and destroys only those things which he cannot reform. 

After studying history, I have come to the conclusion that 
people were not clear about the real meaning of perfect man or 
Superman. Here in this thesis, I have tried my best to first of all 
clear up the meaning of the term and then the comparative study 
of Nietzsche’s Superman and Iqbal's perfect man. 

Moreover, it is an organized movement one of the funda- 
mental point that I want to stress on. I have collected material 
from original works of Nietzsche and Iqbal. I have gone through 
the lives and the works of Nietzsche and Iqbal. I have brought out 
some psychological components in shaping the personalities of 
Nietzsche and Iqbal and hence there consequent development of 
Superman and perfect man respectively. 

THE CONCEPT OF SUPERMAN IN NIETZSCHE 

Now, I shall express briefly the psychological components 
in favour of Nietzsche. 

1. Nietzsche being a lonely child developed in a female 
atmosphere which created in him complexes. He had 
no male member to identify himself which is very es- 
sential for the development of personality. This leads 
him to think, unconsciously, of an ideal man. 

2. Due to his own week and short statured physique he 
wished for a Superman who would be free from all 
biological limitations. This is the very reason that he is 
a pure biologist not only that he is influenced by Dar- 
win. 

3. The third reason which has a great impact on his per- 
sonality and his Superman is his “Belief”. His home 
environment was extremely religious due to the strict 
restrictions of religion and the hope of the family for 
him to grow a brilliant preacher like his father and 
grandfather and become an honoured and respected 
light in the church. But he himself disliked being 
called minister and hence he made up his mind that he 
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was not going to be a minister. With developing criti- 
cal faculties in the naive faith of his mother and 
grandmother he swung to the opposite extreme, re- 
jected Christianity all together and became an atheist. 


4. The fourth and the last reason of his being an atheist is 
his favourite teacher Ritchie who inspired him with 
love for the Greek and Latin literature. Nietzsche owed 
many things to him. His critical study in the literature 
and the culture of the ancients had done much towards 
winning from the formal and almost literal theological 
believes of his family. 


Hence, it is obvious that under these circumstances the 
strong and powerful Superman will emerge and who will rule his 
famous slogan “Will to power”. He has depicted Hitler and Napo- 
leon in the name of Superman. The characteristics of Superman 
are described in detail in the thesis. 


THE CONCEPT OF PERFECT MAN IN IQBAL 


After Nietzsche I have also read thoroughly the life and 
philosophy of Iqbal and found out some psychological compo- 
nents which have influenced on his personality. 


The perfect man of Iqbal has developed absolutely in dif- 
ferent environments than that of Nietzsche. Iqbal is called an evo- 
lutionary poet and philosopher. The reason is that in Iqbal’s pe- 
riod the condition of Muslims was very miserable and he ex- 
tremely felt sorry for their slavish leaving. He made up his mind 
to get them freedom from the impact of British and Non-Muslims 
who conceded them in strength and wealth. When he studied the 
wonderful deeds and works of Arabs and Mughals he wept and 
became emotional and tried to reform the passive nation through 


his inspiring poetry, namely: phiytiz ~~ 


Then gradually he has introduced the idea of perfect man 
and he was very hopeful that his perfect man will also come in the 
future and reform the whole society. Iqbal believes that the formu- 
lation of goal is very essential for progress in life. Iqbal also in- 
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spired the youth by giving them the idea of Shaheen —& Pont. 
He also stressed the realization and fortification of the self. 

All these conditions mentioned above are responsible for 
the emergence of a perfect man in Iqbal. Iqbal has also referred to 
two personalities i.e. Prophet Muhammad (peace be upon him) 
and Hazrat Ali (peace be upon him) as a perfect man. The charac- 
teristics of Iqbal’s perfect man have been discussed keeping in 
view the limitations of this work. 

CONCLUDING REMARKS 

After discussing Nietzsche and Iqbal's views, I have come 
to the conclusion that their different faiths, believes, nature and 
nurture factors are responsible for the tremendous differences in 
their ideals. The main difference between them is that one is a 
non-believer of God and the other is a believer, which lead them 
to the two opposite ideal men just like the two poles of the earth 
i.e; North and South. With the result the influence of them is dif- 
ferent on the society. Superman leads to destruction because of his 
slogan “Will to power” would become aggressive and discon- 
tented. And the perfect man of Iqbal leads to a systematic, univer- 
sal, harmonious, organized and peaceful society. 

As T have already remarked Iqbal’s depth of a philosopher 
and the imagination of a poet and Nietzsche’s Philosophy and 
power of imagination will be discussed in this these. 

I have compared and contrasted Nietzsche and Iqbal bring- 
ing out their respective merits and demerits and finally the Islamic 
point of view in this connection has been stated which I think is 
the best. 
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CHAPTER II 


“GOD IS DEAD”- NIETZSCHE 
SUPERMAN SOURCES OF SUPERMAN 


Nietzsche (1844-1900) was born when Europe was experi- 
encing the height of economic prosperity and political as- 
cendency. Asia and Africa were being colonized and exploited 
and huge wealth pouring to enrich the people of Europe. The In- 
dustrial Revolution which was transforming the old patterns of 
social moral and political life brought about very acute problems 
in its wake. Due to this abruptly changing environment the major- 
ity of the people felt dissatisfied and frustrated. This abnormal 
rate of change brought in its train, certain grave problems of ad- 
justment. 


Nietzsche’s books refer time and again to this lake of equi- 
librium and balance in the life of the people and it was perhaps 
this factor more than anything else that made Nietzsche despite 
his atheism what he is understood today—a critic , a destroyer of 
old values, a visionary of the future and a prophet. 


Nietzsche viewed that the problem of the validity of a 
prior synthetic judgment did not so much disturb him as the moral 
problem of the categorical imperative. He was not interested in 
the cold logical process of dialectic which reached the Absolute 
through the successor stages of development, to him the develop- 
ment of an individual human being through and ever changing 
environment was much more absorbing. So, if we study 
Nietzsche’s books with a view to find some coherent system of 
philosophy after the pattern of the two of his celebrated country- 
men viz. Napoleon and Hitler, we are sure to be disappointed. He 
was not a philosopher in the technical sense. His true place is 
among the great seers of the world. He did not start with set prem- 
ises to arrive at certain conclusion. Very much like Buddha, he 
had passed the stage of metaphysics and entered the sphere of the 
deeper psychology where one wants to experience within oneself, 
the ultimate reality. This experience in the world of Iqbal is a vital 
fact and attitude consequent on inner biological transformation 

15 


Nietzsche’s Super Man & Allama Iqbal’s Perfect Man 
which cannot be captured in the net of logical categories.(Iqbal’s 
Reconstruction of religious thoughts in Islam, Page 184) 

It is the sacred task which Nietzsche undertook to perform 
and there is no exaggeration in saying that he poured out his life-- 
blood in whatever he wrote. He was the bad constant conscience 
of his time as he himself put it and in spite of most untold circum- 
stances, without friends and sympathizers, without normal health, 
without any recognition from the people around him, he fought 
alone a gruesome battle for the betterment of the future race of 
men on this Earth. 

Nietzsche was a strange phenomenon in modern Europe 
and he himself seemed to realize it. A mystic seer in the 19th cen- 
tury sounded something of anachronism. And there is no doubt 
that did receive some vision, as he describes in his book- “Ecce 
Homo”. In this respect he feels himself akin to prophets of thou- 
sands of years before. Though a confirmed atheist, he asserts that 
in such a state of ecstasy, one feels that one is the mere incarna- 
tion, mouthpiece or medium of an almighty power. (Ecce Homo, 
Page 102) 

Nietzsche was totally disgusted with his age. He could not 
find consolation in anything or any person. He experienced him- 
self all the bad thing which detested and yet the mistake vision of 
a glorious future which grew from within the depth of his heart, 
moved him to deliver his message. His language was often pro- 
vocative as if he wishes to cry and shriek into the years of the men 
who were unwilling to listen to him who were suffering from and 
there did not feel that they need a doctor, a surgeon who knew 
how to apply the knife of his thought “vivisectionally to the very 
virtues of the time”. (Beyond Good and Evil, Aph. 212). In doing 
this job, he feels loneliness sometimes very acutely. He expressed 
his desire for disciples or for a guide who might relieve the bur- 
den of this soul and the intensity of his spiritual conflicts. 

“God is dead” said Nietzsche. This statement implies that 
once he was alive and now people have killed him. It is a state- 
ment of historical cultural fact. It is an attempt at a diagnosis of 
contemporary civilization.“God is dead” signifies that something 
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on which men have lived for centuries have vanished, thereby 
ringing the knell of civilization. Thus the death of God inciden- 
tally brings into forefront Nietzsche whole problem; ways to lead 
mankind through this crisis, to rebuild 0 new basis, replacing what 
has been lost by the creation of a yet higher form of resistance. 
When Christian God and morality are washed away the problem 
for Nietzsche becomes very acute and he devotes his whole mis- 
erable and lonely life to tell the people away out of this predica- 
ment. He fully realized that belief in God and divine teleology 
diminishes the value and significance of man but he was also 
aware that belief in the nonexistence of God would equally 
threaten human life with nihilism from which he wanted to save 
the man of the future. As an escape from nihilism which resulted 
from the practical denial of belief in God, he placed before his 
contemporaries the idea of the Superman who would be equally 
good for the common man, his source of inspiration, his lawgiver, 
his ruler, his guide, in short the embodiment of all those qualities 
which once people claimed to be possessed by God. 

THE SUPERMAN 

Thus the Superman of Nietzsche is not a new species that 
will appear after the disappearance of man, as man earlier 
emerged out of the generation of apes as alleged by Darwin. The 
Superman is only one of the human beings who has preferred his 
nature overcome his animality and organized his appetites and 
impulses. Explaining this point, he writes, “No what shell succeed 
humidity in the sequence of being is the problem I pose here- 
with” .(Beyond Good AND Evil, Page 96. Will to Power, Page 47). 
In a passage in Ecco Homo, he explicitly distinguishes his concept 
of Superman from Darwinism and from Carlyle’s hero-worship. 
Darwin had asserted that man is an animal having evolved from 
animal ancestors and then he sets in vogue tendency in modern 
times that man should have live like animals allowing full display 
to his animal passions. Nietzsche’s doctrine of Superman was in 
reality a revolt against this animalising of man; he pressed that 
though man was an animal yet he has the potentiality to rise 
higher and develop his spirituality to hitherto unknown heights “in 
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Man”. He says there is both created and creature. And Nietzsche’s 
Superman is the ideal where by one can develop the creator in 
oneself. This ideal is also distinguished from Carlyle’s concept of 
hero. According to Carlyle great men have only instrumental 
value. Such men make history possible and without them there 
would be only chaos and anarchy. 

Nietzsche appreciates Napoleon not because of revolu- 
tionary anarchy came to an end at his hand revolution is viewed as 
the instrument which made Napoleon possible Napoleon, that is 
its justification. For a similar prize, we should have to decide an- 
archical crash of our entire civilization. (Will Durant, Story of 
Philosophy, Page 435.) 

Nietzsche regarded Napoleon as coming near his ideal of a 
Superman. It was not for his military success that he liked him but 
as an example of great man who in spite of his weaknesses (and 
who can claim to be totally without defects) rose for above the 
petty nationalities and the modern nations, states and was working 
for realizing the dream of a United Europe and this paring the way 
for the rise of a new European culture. According to Nietzsche, 
Caesar was another example. He is the embodiment of the pas- 
sionate man who controls his passions which is the ideal of self- 
integration, self-creation and self-mastering. He says, the highest 
type of free human beings one would have to seek where the 
highest resistance is overcome continually. 

Julius Caesar, “In order to remove the misunderstanding 
that the Superman is identical with brute force through inciden- 
tally, he does not necessary excluded it---. Nietzsche adds that the 
true ideal would be the Roman Caesar with Christ’s soul.”(Thus 
Spoke Zarathustra, Page 229-232) This ideal of ubermensch, ac- 
cording to Nietzsche, can alone remedy the catastrophic termina- 
tion of modern decadent Europe. 

THE CHARACTERISTICS OF SUPERMAN 

At first Nietzsche spoke as if his hope were for the produc- 
tion of a new species; later he came to think of a Superman as the 
superior individual rising precariously out of the mire of mass 
mediocrity and owing his existence more to deliberate breeding 
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and careful nature than to hazards of natural selection. For the 
biological process is biased against exceptional individual; nature 
is most cruel to her finance products; she loves rather and protects 
the average and the mediocre. There is in nature of perpetual revi- 
sion to type, to level of the man-----a recurrent mystery of the best 
by the most. The Superman can survive only by human selection, 
by eugenic foresight and ennobling education. 

While discussing the characteristics of Superman, he also 
in Zarathustra deliberately uses provocative language. Opposed to 
the Christian emphasis on the traits of benevolence, pity and as- 
ceticism in the character of a good man, the Superman possess 
what calls, three “evil” things; voluptuousness, the passion for 
power and selfishness. These three things have hither to been best 
cursed and have been worst and falsest repute these three things 
will I weigh humanly well”. Voluptuousness, he regards as a 
bridge between present and future; to the despisers of the body 
like Christian ascetics is a sting and stake. While for free hearts, 
passion for power is a usual phenomenon of life, it is only a Su- 
perman who knows how to exercise this passion most beneficially 
drives the lofty from self-sufficient solitude exercise power over 
lower humanity. As for selfishness, he says the days when it was 
regarded as evil are gone. In future selfishness will be regarded as 
the highest virtue. But the selfishness which Nietzsche praises 
very generously is not the means selfishness which the moralists 
have condemned and which Nietzsche himself calls as the selfish- 
ness of the sick and which he regards as the characteristics of a 
degenerate. Zarathustra’s conception of virtue is “that you be in 
the action as the mother is in the child.” Nietzsche’s egoism is 
thus in reality not advocacy of mean and sickly selfishness but an 
advocacy of self-perfection, self-overcoming and self-realization. 

Any important characteristics of the Superman are that he 
is the enemy of pity and is the embodiment of suffering and hard- 
ness. Nietzsche’s polemic against pity is well-known. He claims 
that almost all the famous philosophers like Plato, Spinoza and 
Kant depreciated pity. Pity, he thinks is bad both for those who 
feel it and for those who are being pitted because it does not help 
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them towards happiness and perfection. We do not pretty those 
whom we admire. It involves the implicit belief that suffering is 
something bad and must be removed at all costs. His attack 
against Christianity for its advocacy of pity and compassion there- 
fore areas out of his belief that a region of comfortableness is un- 
fit for enjoyment of life. Suffering is, according to Nietzsche, the 
indispensable element in the development of man and without it 
none can hope to attain perfection. 

To pity others or to be pitied by others when one is under- 
going suffering and tribulations. Therefore means to defeat the 
wholesome effect of suffering. It is the denial of life itself. Pity is 
opposed to the tonic passions which enhance the energy of the 
feeling of life; its action is depressing. A man loses power when 
he pities. 

Nietzsche’s sanction of cruelty is to be understood in the 
same context. A true creator must be cruel to himself in the sense 
that he must hear untold hardships and undergo tough discipline 
to achieve his ideal of self-overcoming. Everything that we call 
‘higher culture’ rest on the spiritualization of a giving depth to 
cruelty. 

According to Nietzsche cruelty constituted the great joy 
and delight of ancient man and he believes that out pleasure in the 
tragic drama or in anything sublime is a refined and vicarious cru- 
elty. “Man is the cruellest animal.” says Zarathustra. “When gaz- 
ing at tragedies, bull fights and crucifixions he hath hitherto felt 
happier than at any other time on earth. And when he invented 
hell...hell was his heaven on earth.’”(Thus Spoke Zarathustra, 
Page 155) he could put up with suffering now by contemplating 
the eternal punishment of his oppressors in the other world. 

Just as morality lies not in kindness but in strength so the 
goal of human effort should be not the elevation of all but the de- 
velopment of final and stronger individuals. “Not mankind but the 
Superman is the goal.” 

Energy, intellect and pride these make the Superman. But 
they must be harmonized; the passions will become power only 
when they are selected and unified by some great purpose which 

20 


Nietzsche’s Super Man & Allama Igbal’s Perfect Man 

moulds a chaos of desire into the power of personality. “Woe to 
the thinker who is not the gardener but the soil of his plants.” 
(Thus Spoke Zarathustra, Page 155)Who follows his impulses? 
The weaklings; he lacks the power to inhibit; he is not strong 
enough to say ‘No’; he is a discord a descendant. The discipline 
one’s self is the highest thing. The man who does not wish to be 
merely one of the man only needs to cease to be easy on himself.” 
(Thus Spoke Zarathustra, Page 156) To have a purpose for which 
one can be hard up on others but above all upon one’s self to have 
a purpose for which one will do almost anything except betray of 
friend that is the hallmark of nobility, the last formula of the Su- 
perman. 

Only by seeing such a man as the goal and reward of our 
lab can we love life and live upward.(Thus Spoke Zarathustra, 
Page 293)we must have an aim for whose sake we are all dear to 
one another. Let us be great or servants and instruments to the 
great, what a fine sight it was when millions of Europeans offered 
themselves as means to the ends of Bonaparte and died for him 
gladly, singing his name as they fell; perhaps those of us who un- 
derstand can become the prophets of him whom we cannot be and 
can straighten the way for his coming; we indifferent lands, indif- 
ferent time, can work together however separated for this end. 
Zarathustra will say even in his suffering; if he can but hear the 
voices of those hidden helpers. These lovers of the higher man. 
Ye lonely ones of today, ye who stand apart, ye shall one day be a 
people; from you have chosen yourself or chosen people shall 
arise and form it the Superman.” 

The ultimate ethics is biological he says; we must judge 
things according to their values for life; we need a psychological 
trans-valuation of all values. The real test of man or a group or 
specie is energy, capacity and power. Why should life be worth 
living when all heroic values in it have been permitted to decay, it 
should be worth nothing?”(Will Durant, the Story of Philosophy) 
Nietzsche denies that good and evil are eternally predetermined 
absolute categories. He is a believer in Evolution and in the strug- 
gle of life. Nietzsche tried to proof from the evidence of language 
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that virtue originally meant power and the virtuous man was the 
man power. “One who obeys tradition is called good while one 
who disobeys it is considered bad.(Khalifa Abdul Hakim, Iqbal as 
a political thinker, page 30) By change of conditions evil becomes 
good and good becomes evil. Nietzsche speaks of the Superman 
he has in mind... not the race but the individual. In the modern 
age, Nietzsche fixed his eyes so completely on the exaltation of 
man but no room for good was left in his thoughts. He is neither 
theist nor an atheist, he is a humanist but the man he adores is not 
the man that is in front of him. His Adam is yet on unborn and to 
bring him into being is, in the eyes of Nietzsche, the fore most 
object of evolution. 


Nietzsche denies God. He believes that man cannot free 
himself from his present low slavish and states and makes any 
progress until the idea of God is wiped out clean from his heart 


Nietzsche is deadly against or foe of Christianity. It is a 
fact that no man before him had ever laid the axe to the very roots 
of Christianity in as through and ruthless a way as Nietzsche did. 
Nietzsche denounced Christianity as the greatest enemy of human 
progress and is not prepared for any compromise with it 


According to him religions are of two kinds: 
1. Religions of affirmation which say ‘yes’ to life; 
2. Religions of negation which say ‘no’ to life. 


Nietzsche calls Christianity and Buddhism religions of ne- 
gation. From the point of view of historical growth, he thinks 
Christianity was revolt of the weak and the slaves against their 
masters. According to him, the sympathizer of weak people is the 
enemy of the progress of mankind. The right of weak person is to 
die. He was of the opinion that to achieve power is the real func- 
tion of life and to face suffering bravely. Nietzsche very much 
appreciated the action of Hitler and Napoleon Bonaparte as he 
said; 


aA able eT? 7b sbel sr 
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(That life is worth living in which we always tries to be- 
come strong and powerful which implies that every obstacle is an 
invitation for further action.) 

(Quoted from a thesis No.32 Chapter Iqbal & Nietzsche, 
M. Aslam, Punjab University Oriental Section, Lahore) 
THREE STAGES FOR SOUL IN IT’S UPWARDS JOUR- 
NEY 

Nietzsche says that the soul passes through three stages or 
in other words it assumes three successive stages in its upward 
journey: 


1. Ushtary 
2. Asheer 
3. Tifley 


In the first stage it becomes a camel, there is no scope of 
ethical actions. 

In the second stage the soul takes upon itself with great pa- 
tience and fortitude the load of obligations, commandments and 
inhibitions. 

The third and the last stage is the stage of complete free- 
dom from social, cultural rules and obligations. This is the stage 
of Superman. His power itself is a law. 

Where, when and how the Superman will come? Nietzsche 
is very much hopeful about it in the future. And what will be the 
influence of the Superman in our society it is obvious that 
Nietzsche is a materialist and individualist as such he could not 
imagine the relationship of the Superman to the society. Due to 
his political aims he wished individuality to dominate the society 
to perish. On the other hand in his later writing, we find that he 
denounced mechanism and materialism entirely because he be- 
lieves that the impulsive force resembles that of Schopenhauer 
and the French biologist Lamarck, for more than of any British 
biologist. (J.S. Wright, History of Modern Philosophy) 

Thus Nietzsche find in biological evaluation an assurance 
of the possibility of progress and he believes that in future there 
will emerge the superman ,who is superior is conceived to be su- 
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perior to man not become he will be of a different specialist he 
will be one of the human beings but raised above the population. 

In connectionist the conception of the superman, 
Nietzsche developed the doctrine of the doctrine of the eternal 
recurrence; He first encountered this notion in the Pythagoreans, 
and later concluded that it followed logically from purely scien- 
tific considerations. On the supposition that the universe has ex- 
isted for infinite period of time, but consists of a finite number of 
atoms or power quanta, and amount of energy, it would be possi- 
ble, hence that there would have to be an eternal recurrence of the 
same configuration of events. This conception, which deprives 
history of all end or purpose, holds no terror for the superman .His 
unreservedly joyous affirmation of his own creative existence end 
of every moment of his life makes him actually welcome the eter- 
nal recurrence, only those whose lives are aimless and essentially 
not satisfying require faith in a cosmic purpose which would re- 
deem them in a heaven which would bring them satisfaction, and 
in a hell for those they secretly envy and hate. (W .K Write The 
History Of Modern Philosophy, p, 397) 

Nietzsche is not a hedonist he absolutely glorifies pain. 
Nutrition and procreation are processes by which the will for 
power maintains itself and overcomes obstacles. Pain is of posi- 
tive value, it gives the will a chance to overcome it. Feeling con- 
sciousness and thinking are later evolved processes by which the 
will achieves victories over nature. 

The will for power is good, it makes possible the evolution 
of higher types of life, It produced on the early Greek period 
strange, competent individuals with healthy and beautiful bodies, 
keen intellects aesthetic powers of productiveness and apprecia- 
tion, it would continue to do so of European civilization had not 
travelled upon the wrong track during the past two thousand 
years, encouraging the weak and incompetent, the biologically 
unfit, and repressing strong wind individuals of a type similar to 
the old Greek aristocracy. (Will Durant: Story Of Philosophy: p. 
450.) 

INFLUENCE ON NIETZSCHE. 
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There were so many important factors which had influ- 
enced the development of his personality. Such are the nature and 
nurture factors. Especially the influence of mother religious con- 
flict and teaches is very great. Teacher as Ritachl, his friend has 
Danssen who suggested that prayer has no real virtue, and only 
gives to the mind an illusory confidence. Nietzsche was also 
deeply influence by Darwin, Schopenhauer, but he did not share 
the optimism of many of his contemporaries who found a promise 
of indefinite progress in the theory of evolution, instead, 
Nietzsche was struck by the potential dangers implicit in the Dar- 
winian denial of any cardinal difference between man and anima. 
This doctrine might undermine the western tradition of man, 
unique dignity, and Nietzsche feared that man would then lose all 
respect for one another, with the direst historical consequences. 
(Frank Thilly: History of philosophy &W.K Wright: History of 
Modern Philosophy, p.398) 

Nietzsche therefore set himself the tank of creating a new 
picture of man to restore man’s sense of his own dignity. And he 
was led to inquire whether a naturalistic morality is possible 1.e. 
whether there can be human values without a super natural sec- 
tion. He sensed that our scientifically minded age, in losing its 
living faith in divine revelation, was in danger of complete nihil- 
ism. 

NIETZSCIHE’S INFLUENCES. 

Nietzsche’s influence has been tremendous, though fre- 
quently harmful. His style, which is usually either aphoristic or 
polemical antitheses have greatly facilitated if not invited, after 
his death published his notes —especially those which she sub- 
sumed under the title, the will to power was not only objection- 
able from a scholarly point of view, but misleading in the ex- 
treme. 

As a result, not only Nietzsche, s critics, but also many of 
his admirers, including some of the Nazis, have ignored his cru- 
cial insistence on sublimation and construed his conception of the 
will to power and his opposition to Christianity in terms of wan- 
tonness and brutality. It is this kind of influence which is fre- 
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quently associated with Nietzsche’s name, especially in the Eng- 
lish speaking word, but the impact of his thought on some of the 
best known modern writers, Theologians, psychologists and phi- 
losophers have felt Nietzsche’s influence Sirmal’s philosophy of 
culture, Vaihinger’s a vision of pragmatism, Spangler’s philoso- 
phy of history, Schuler’s Phenomenology and the existing phi- 
losophies of Jaspers and Heidegger, are but a few example. Men 
of widely different temperaments and interest have found inspira- 
tion in Nietzsche’s writings, and it is no exaggeration to say that 
his philosophy, which first become, timely in the eighteen nine- 
ties, has remained timely ever since. Hence there is a great influ- 
ence of Nietzsche on Iqbal which I shall explain in detail in the 
following chapter. 

(Nietzsche: what Nietzsche thought”, p.193 and Nietzsche: 
Complete works of Nietzsche:p.96. ) 
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CHAPTER III 
IQBAL'S PERFECT MAN 


SOURCES OF “PERFECT MAN” 


Moral ideal, for Iqbal is the perfection of man, the dyna- 
mism of character, education and fortification of personality. In 
the formation of this ideal, he has been influenced by a number 
sources, eastern as well as western ...the Holy Quran, the writing 
of the Muslim and philosophers, mystics like Ibn-i-Arabi, 
Ghazali, Al-Jili, Rumi, Ibn-i-Sina and Ibn-i-Tufail on the one 
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hand and Hegel, Nietzsche and Bergson etc. on the other. But 
there is a wide spread misconception, not only in the west but in 
east also, that Iqbal’s philosophy and especially his concept of the 
ideal man is nothing but the echo of Nietzsche’s superman. 

E.G. Brown, for example says: Muhammad Iqbal has set 
forth his own doctrines which I understand them are in the main 
an oriental adoption of Nietzsche, s philosophy in the main an ori- 
ental Asrar-i-Khudi” same is the opinion held by some of the 
prominent thinkers of the east and oven our own country man, but 
I hare dare to say that they have not studied Iqbal thoroughly and 
comprehensively; they have not peeped into the real inspiration 
behind this great genius. Elsewhere in the following pages I shall 
bring out the points of agreement and disagreement between the 
two philosophers, and the genuine influence which Nietzsche has 
left on Iqbal. 

Before I characterize Iqbal’s perfect man, presently, I shall 
briefly give the views of some Muslim philosophers and mystics 
whom Iqbal had read thoroughly and whose various ideas he in- 
corporated in his system unconsciously and sometimes even con- 
sciously. It may of course here he point out that all these philoso- 
phers and mystics derived their inspiration from Quran itself. 
They differed among themselves simply because they read and 
understood this Holy Book from their own points of view and so 
interpreted its doctrines variously. 

Abn-i-Arabi has pan theistically, given the concept of 
ideal man, it is logos from the human point of view. He says that a 
perfect man is an actual microcosm becomes he docs actually 
manifest all the attributes of God and perfections and such mani- 
festation is incomplete without the full realization of his essential 
unity, According to Ibn-Arabi, the perfect man is a miniature of 
realty. 

After Ibn-i-Arabi there flourished another mystical writer 
named Abdul Karim AI-Jili who, is in his famous discursive 
work, “Insan-i-Kamil” defined the ideas of perfect manhood in 
the classical form. He says that man in perfection is the image of 
God. He is mirror reflecting his names and attributes. He is mi- 
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crocosm in which the Absolute becomes conscious of itself, in all 
its diverse parts. We can get this perfection through the spiritual 
training and mystical ascent. This process of perfection, according 
to Jiliinvolves has three stages: 

(1) The first stage is the meditation and contemplation of 
the names of God. 

(2) In the second stage, the reception enters the sphere and 
circle of attitude and hence participates in the divine 
attributes and acquires miraculous power. 

(3) In the third stage, he enters the sphere of essence and 
becomes the perfect man of god or In-i-Kamil, his eyes 
becomes the eyes of God or his life the life of God. 
There is a famous hadith according to which one man 
approached God by dint of prayers, God becomes his 
eyes with which he sees, his ears with which he hears, 
his hands with which he holds (etc.) 

Rumi, whom Iqbal considers his spiritual teacher and with 
whom he has great affinity in his views and philosophy as a whole 
and especially in the concept of creative evolution that will pro- 
duce the ideal man, says that the ideal man is the one who has re- 
alized his transcendental and eternal self, which is uncreated and 
divine. It is the end and goal of life. The ideal man is in immedi- 
ate touch with God and can work spiracles which of course does 
not mean the annihilation of causation but only the bringing into 
play of course that are not within the reach of common experi- 
ence. To the ideal man according to the Quran,even the angels pay 
homage. Such an ideal man is however not simply the unrealiz- 
able possibility. It has all the characteristics of being actualized. 

Mujaddud Ahmad Sirhandi also talks of the ideal man in 
his letters and eyes that it is very difficult to become a perfect 
man. Only prophets are capable of this stage. 

To become perfect we have to traverse certain stations and 
then this spiritual height is attained. 

THE PERFECT MAN 

The vision of the perfect man that Iqbal presents is unique 

and fascinating, lively and dynamic. His Hard-i-Momin, Mard-i- 
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Haq, Fagir, Qalandar, are the expressions which stand for the 
ideal man. Iqbal was fully aware of the base elements of human 
nature and his own life saw the tumulations, wars, injustice done 
and injuries wrought over the people but he did not lose the hope 
for the well-being and betterment of the mankind .He has very 
optimistically and idealistically put forward his idea about the per- 
fect man who is to deliver the mankind from the poverty, from the 
injustice and cruelties, from the spiritual and physical pain and 
finally has to establish the kingdom of God on earth. 

When the stage of the perfect man comes, the wars of na- 
tions will end and perfect peace will reign supreme. In this way 
Iqbal is a harbinger of the glorious age in which there will be jus- 
tice and equality and law will be supreme”. 

(Dr.Rafi-ud-Din,Igbal’s concept of evolution, (Iqbal’s Re- 
view) 1961.) 

His perfect man is the crystallization of the ideas present- 
ing the solution of human misery. In his philosophy he aims to 
give us not a more abstract ideal, whose colourful vistas may van- 
ish in the glare of realty, but practical guidance as well. His ideal 
man,(which has been defined by himself in his letter to Nichol- 
son) to the society and the community of more or less unique in- 
dividuals précised by the most unique individual and which is yet 
to come. 

Iqbal says that he has a potentiality which is being actual- 
ized gradually the process of evolution. See the favour of the poet 
when says: 


KUGloxsbsPc ere lore 
PT orsseas Pol apn ORY) 


ae Ufettine #2 we Urbeuels use 
abr Srioleé Soe poids 
ome bene 0 ele barJt 


(eva) 
30 


Nietzsche’s Super Man & Allama Iqbal’s Perfect Man 
The perfect man is the final objectives, and end of the uni- 
verse: 
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Iqbal has given the exposition of the stage of divine vice- 
gerency. The perfect man is the Naib of God on earth. He is the 
completest ego, the goal of humanity: Ego occupies the central 
position in Iqbal, s philosophy. In fact Iqbal is ego intoxicated. In 
Iqbal’s philosophy in fact Iqbal is ego intoxicated in opposition to 
Descartes who tried to get at the self through cogito-ergo-sum 
Iqbal lays emphasis on the intuition of the self. As he says: 


Pert sesh OAs Prtsdiler 
PTS Seo edule sidepiols 
GH ry) 


According to him in man’s centre of life becomes 
an ego. Personality is a state of tension and can continue 
only if that state is maintained. Since personality, or the 
state or the state of tension is the most valuable achieve- 
ment of man, he should see that he does not revert to a state 
of relaxation. 

Under the divine and esoteric meaning of the name of 
Hazrat Ali AS, Iqbal has depicted the life of the perfect man. He 
must control himself, his body, and his passion. To become earth 
is the creed of lowly moth he should on the other hand be the 
conqueror of the earth: 


eid PUN SPT ISG eibgersi Sie 
He should become hard as stone and diamond. 
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His ideal is the life of free and creative activity. He will not adapt 
himself to his environment but will would them according to his 


own will. 
Se Ebest Sep any? fy 


He is such a strong and indomitable personality that if universe 
does not cooperate with his humour, he will hazard war with 
heaven. 

(WFAL)) WkT Wot Boel Ulgslel pls 

He feels angers and constant struggles and consequently in 
achievements for his creative powers. He shows mercy these to 
whom it is due & to the deserving. He is not afraid of any adven- 
ture. In his book Bal-i-Jabril” he describes. Fagr to be a prominent 
characteristic which he considers to be a vision which sets the 
people on right path and a heart that is active and living. 

ePpoutfsee vere Fer Sold, 

A perfect man will exploit the natural resources so he 
saves himself and 
others from falling 
into. snares and 
trenches of whims 
and superstitious 
awe. He transmits 
his hardness to 
others. In a way he 
leads a solitary life 
yet it is only 
through him that 
peoples gain a new lease of life. His ideal is the perpetual jihad 
against the world in order to establish the laws of god on earth. 
The perfect man seeks God through the absorption of god into 
lose himself and does not lose his individuality pan theistically 
into God. Power and vision are both necessary for him power he 
will get after conquering and exploiting the forces of nature of air 
electricity and writer and vision he will get through creating in 
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Ibn-i-Arabi, the pantheist, believed 
that because all is god, the more at- 
tributes of god a man absorbs in him- 
self: the more perfect he will be Iqbal 
denies the premises but accepts the 
conclusion as true. As to the absorp- 
tion of God, s attributes there is a 
hadith: 
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himself the attributes of god vision and insight without power 
does ideal to moral elevation and development but socially it is 
useless. 


(FAI) AG AHS LE 29 mista b bees 
The ego reaches the perfection when it can retain the full 
possession of its ego hood even before the world ego and when in 
direct contact with the ultimate reality. The Quran has described 
the prophet’s experience that when face to face with god his eyes 
turned not aside nor did they went astray. This is the ideal of per- 
fect man hood in Islam. 


Gb) S29 SF eld 9 eben Ce ily 
Iqbal's position here, should be compared with most of the Sufi’s 


regard as the ideal: that is it is the height of perfection that man 
himself in God and no more exists as an individual. 
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If we change ourselves with the education and fortification 
of perfection of personality and reach the higher stages of perfec- 
tion the East and the West, the north and the south are changed 
and miracles may happen at the hands of the perfect man. If he 
realizes the significance and power of the self, he can transcend 
space and time and can shatter the universe and thus regenerate 
the personality. As Iqbal quotes Quran here. 

Yaw GasWl 9 ¢ apaial) Uh Gyo | pals GI saab o) Gul) 9 Gall jie 
(330425 0) gas) abing Yi GpAati 
THE CHARACTERISTICS OF PERFECTMAN. 

From the above exposition of the characteristics of 

the perfect man and the stories of the coal and diamond, in 
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which he extols the hardness of the diamond and the fa- 
mous saying of Al-ma’arri, it might be concluded that his 
perfect man is also  ego-centric and one sided like 
Nietzsche’s will to power. But the other part of the book 
that is Ramaz-i-be-Khudi and some of his other writing re- 
veal to one’s satisfaction that his perfect man is the harmo- 
nious combination of Jala-O-Jamal. 


(LA Srewiunloieu pro duusen 
In Zarb-i-Kalim also he gives the exposition of his thought in this 
way. 
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Further, power and forgetfulness (si sis» 44 are elements and 
composite parts of this perfect of this perfect man. The idea is 
beautifully expressed in this verse: 

(PLP) Wa Bi Un iee 9 29150 SIF SAF 

Iqbal considers all the prophets man in according with 
their circumstances. Adam AS was the manifestations of the most 
unique personality and it was due to this that the angels had pros- 
trated before him. Some critics’ remark and especially the exposi- 
tion of his perfect man in Asrar-i-Khudi stimulates them in doing 
so that Iqbal, under the guise of the perfect man, has given the 
power of Absolute to man, and there be not the case. There are 
verses in his constitution. But this is not the case. There are verses 
in the Quran itself in which God says that He becomes the hands 
and the eyes of the chosen people: | ‘ 

(18 SUEY) 0 gui) (oa) atl BSS 5 hag WW Ghaj a g 

Khalifa Abdul Hakim writes that Iqbal while producing 
this idea of perfect man and community had the view of Prophet 
Muhammad and the society that he produced (be peace upon him) 
and ruled over. He considers him perfect because of his integra- 
tion of personality his moral self-control for he once said to the 
nonbelievers: Even if you bring to me the wealth of the sun and 
moon, I will not budge a single inch from my selected path”: 
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(Khalifa Abdul Hakim: Iqbal as a thinker) 

The perfect man is the ideal for God to produce. Iqbal was 
a purposive, spiritual evolutionist as against the mechanistic evo- 
lutionism advocated by Darwin and his comrades, who think that 
only some mechanical forces from without are working in the 
universe and the cause of the survival of the fittest. The universe 
according to Iqbal has evolved from the lower to the higher and 
this principle does not work only in the realm of matter but in the 
realm of human souls also. 


(iFA/1) a SIL on “ LEHI og 
Islam, Iqbal thinks, believed in Meliorism which considers 


the universe to be a growing and expanding universe. It is not 
block and un progressive, as Quran say: 
(Led) whferbe tS  sbepltMerty 

Iqbal considers God to be a self-directed creative will, 
self-conscious and creator of the universe. The central and the 
fundamental attribute of self-consciousness is to love an ideal, act 
and strive for its realization. The universe is the result of the crea- 
tive activity of God who, through this activity is striving to realize 
the perfect man 1-e the perfect society of the future: 
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The Universe as Rumi has believed developed from the 
material to the living, from biological to the animal and from 
animals to the contained and self-centred man. The next stage is 
the stage of the perfect man. In the concept of evolution Iqbal is 
influenced by Rumi deeply and immensely. In fact both of them 
formulated their views by interpreting the Quranic verses goes 
man did not evolve from earlier animal stages but was created by 
novel act of creation. Iqbal and Rumi also however bring out the 
esoteric meaning in these verses. The Quranic legend of fall, they 
say, has nothing to do with the first appearance of man on earth, 
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its purpose is rather to indicate man’s rise from a primitive state 
of instinctive appetite to the conscious possession of a self, capa- 
ble of double and disobedience. 

Man in this ideological stage is the co-working with God. 
The desires of the two are ideal perfect manhood. The difference 
is only this that for god it is merely out of love of the ideal, but for 
man it has become the moral ideal of the highest beauty and per- 
fection, and this ideal which has all the beautiful admirable attrib- 
utes that he can possibly Imagine and which is free from all the 
flaws and defects cannot be other than the creators himself for 
man cannot think of a more beautiful and more perfect individual, 
Man can become more and more perfect by creating in himself 
more and more divine attributes by absorbing god in his ego and 
thus coming nearer to god without of course affection his own 
self-hood-It is to creating in himself the qualities of god as the 
Hadith goes: 

an) GAL gl 

Thus man become more and more like the most unique in- 
dividual i.e. God. 

The human ego, while conquering the environments at- 
tains freedom and by the constant tension of personality, it wins 
immortality the ego conquers space on the one hand end time on 
the other, but in the course of the development he has finally to 
attain the last stage i.e. the stage of vicegerency. This cannot be 
achieved without the fortification of must avoid all that is likely to 
weaken it bad. Art, religion and ethics must be judged from the 
stand point of personality.” 

A.R Nicholson Introduction to Asrar-i-Khudi. 

As in connection with the question of the freedom of the 
ego we have to face the problem of matter similarly in connection 
with its immortality we have face the problem of time. Immortal- 
ity is not our birth right it has to be won. Thus if our activity is 
directed towards the maintenance of a stage of tension the shock 
of death is not likely to effect it. After death there may be an in- 
terest of relaxation as Quran spears of a Barzakh which tastes un- 
til the day of resurrection. Only these egos will survive in this 
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state of relaxation we have taken good care of themselves during 
the present life. 

The concept of self or ego is the starting point as well as 
the climax of Iqbal’s philosophy, because for himself or ego is the 
basic reality of the universe. The self is revealed as the centre of 
all our activities and actions. This centre is the very core of our 
personality the ego reveals itself in our judgements will attitude 
aims aspirations the life of the ego is a kind of tension caused by 
the ego invading the environment and the environment invading 
the ego the ego does not stand the outside the arena of this mutual 
invasion .It is present in it as a directive energy it is formed and 
disciplined by its own experience. 

According to Iqbal the characteristics of the ego are: 

It is not space bound in the sense in which the body is, 

True time duration belongs to it alone, 

It is essentially private and unique & 

The ego reveals itself as a unity of what we call mental 
states. 


rata 
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(The form of existence is an effect of the self whatever 
thou see is a secret of the self). 

Iqbal says “I do not mean to say that the ego is over and 
above the mutually penetrating multiplicity we call experience. 
Inner experience is the ego at work. We appreciate the ego itself 
in the act of perceiving, judging and willing. He further says that 
intellectual apprehension of ego is impossible. Kant also affirmed 
the reality of self and said that it cannot be psychologically appre- 
hended. Iqbal implies by tension a disparity between the real and 
the ideal. Iqbal has removed the dualism of spirit and matter. He 
says that God who an ego is creating only egos. Matter or body is 
the colony of the egos: egos of the lower grades. God who himself 
is a self-directed creative will and is all inclusive ego creates the 
finite egos for displaying this perfection. He supports his conten- 
tion from hadith. : 
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(I was a hidden treasure; I wanted that I would be known 

so I created the universe.”)Thus human ego is not still complete it 
in its finitude is on the way to perfection. 
There are seven factors which integrate the ego. 

a) Love, 

b) Faqr, 

c) Courage, 

d) Tolerance, 

e) Kasb-i-Halal, 

f) Creative And Original Activity 

g) Action. 
I shall try to describe in the following pages as to what Iqbal un- 
derstand by these: 


LOVE 

Love individualizes the lover as well as the beloved. Love is 
the important factor in the education and fortification of personal- 
ity. It is for Iqbal is the regeneration and animilative force and 
spirit of the universe. It provides the motive the urge and inclina- 
tion in the evolutionary process. Love means the animilationand 
absorption of the qualities prominent in the beloved e.g; the 
beauty and the perfection of the world self. 

Its highest form is the creation of values and it endeavours to 
realize them.”The effort to realize the most unique individuality 
individualities the seeker and implies the individuality of the 
sought .For nothing else would satisfy the nature of the seeker.” 

Nicholson:Introduction to Asrar-i-khudi. 
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Love is such a glowing passion that poets of all nationali- 
ties mastic of all religion and moralists everywhere have stressed 
the importance of love in the development of human character but 
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rarely has there been so much stress laid on “love” as a factor in 
the development of human personality as in Iqbal s philosophy 
and poetry. In eastern literature the nearest approach to Iqbal in 
this connection is Rumi. Since Iqbal has altogether rejected the 
importance of the national aspect of human nature. The fact how- 
ever is that Iqbal has only fixed the limits of intellect as against 
love and Ishq as he calls it: 


(bz) yuri Fae Pah Ae dIF a KM agrh 


He contends that reason concentrates on the temporal as- 
pect of reality and can conquer the world of matter. 


pbc? Posy LrP Son 8 
Intellect has not the courage, the living faith the cer- 
tainty,about the thing and hence cannot face the turmoil’s the dif- 


ficulties and hardships of the world, but love dose possess all 
these qualities: 


Sipe tise PF tf Pipe 
Love has its own levels of space and time: 
y0lJ13399,56995943 rg ere ad HES 


(Introduction to Asrar-i-khudi) 

But in spite of this Iqbal does not depreciate reason be- 
cause for scientific researches, this is most important and Iqbal is 
very proud of the inductive method which is the heritage of Islam. 
The perfect man will be the harmonious combination of the two 
loves and intellect: 


ve KS LS 36 re POC re dH SE 


Iqbal thinking that this intellect can become and transform 
itself in love but it must have the assimilative: 
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39 


Nietzsche’s Super Man & Allama Iqbal’s Perfect Man 
FAQR: 

It is very difficult to explain what Iqbal really means by 
the term “Faqr”. According to Iqbal 'Faqr' signifies an attitude of 
complete detachment from and superiority to one’s material pos- 
session. It is a shield that saves us from the temptations which he 
set one in the world: 


Cae we Sabi gt ote Fut 

“Faqr” is the most dynamic intuitive force that can fortify 

the personality: 
(Iqbal: PaschchBayadKard Ayer Aqwam-i-Sharg and Mathnavi) 

I think that by Faqr Iqbal means the disdain for the reward 
of this world or the next world which the majority of mankind 
covet. 
Here we are reminded of a story “Rabia Basri was once going 
with a flame in one hand and water in the other. When asked why 
she said that she would burn the paradise with flame and quench 
the hell fire with water so that people don’t do good action for the 
sake of paradise or for the fear of hail: 

“Faqr’ indicates the attitude of mind to strike for all ob- 
jects except the lovely and the worldly ones. It connotes solitary 
confinement away from the world of sin and shame: 


Wf tex vlen Niet nod 
Faqr is also used in the sense of high ideals, quick appre- 
hension deep insight self-respect and an acute self-consciousness. 


Iqbal has given the difference of the common sense, interpretation 
of Faqr for that of his own in these beautiful lines: 


SAA pte BS Ub ikee FPS 
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Faqr in its true sense can be established only by the 
gifted persons- gifted with the vision of the ideals and with 
utter disregard for the worldly and material possession. 

(Iqbal: PaschchBayadKard Ayer Aqwam-i-Sharq and Mathnavi) 
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There is a beautiful hadith which supports Iqbal’s view. 
The prophet of Islam proudly claimed: 
Ad aul 
Iqbal further feels that this attitude is not the outcome of 
the cultures and the so called civilizations. It can be nourished and 
the so even in the deserts and the mountains: 


wad Twlagu= SMe SF Pages Tnns Sor 
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The concept of Faqr is the one aspect of Iqbal’s mysticism 
is not the fact denying and the world avoiding attitude. It is the 
dynamic intuitive force that fortifies personality. 

COURAGE 
Courage is among the cardinal virtues and is a great and 
valuable factor in the way of the development of personality. 
Without the physical and moral courage it is difficult to attain the 
high ideals. All progress means encountering obstacles which 
need be removed with fortitude and courage. The weak succumb 
to and bow down before the thorny troubles but for the coura- 
geous and difficulties, serve to develop character. Greater the dif- 
ficulties the greater will be a man, s effort to bring into play all 
his potential qualities and virtues in order to overcome those dif- 
ficulties. There greater the difficulties the greater will be a man’s 
effort to bring into play all his potential qualities and virtues in 
order to overcome those difficulties. There is no failure of nerves 
no submission to forces of evil or to a desire to give in except to 

conviction. 


OSab24) SBS Ca os of Bae a” 
(Iqbal: PaschchBayadKard Ayer Aqwam-i-Sharq and Mathnavi) 
Iqbal always advises the younger generation to defy the 
power which tends to obstruct the enjoyments of legitimate rights 
and to live dangerously: 
(hed) whut itor eos Ned SP ww pureelt 
Al 


Nietzsche’s Super Man & Allama Iqbal’s Perfect Man 

Iqbal laid stress upon this factor, because the ego, while on 
the way to perfection has to face the internal and external whims 
fears superstition and if succumbs to these and loses heart, then 
personality is annihilated rather than built or perfected.” We need 
courage to persist when we face the antagonism of the peoples to 
our ideals still more do we need courage for friends and foes. In 
these times of stress and torment courage provides another sheet 
to human character a pivot around which other virtues rotate and 
play their role. 


TOLERANCE: 


This is the most significant individual factor which con- 
cerns the relation of man to man. Absence of tolerance leads to 
perpetual and quarrels and conflicts. This tolerance strengthens 
and sustaining deed is respect for the ego in myself as well as in 
others: 


(S.A Waheed, Iqbal’s Art And Thought p.250) 


Iqbal considers that real tolerance emerges out of the spiri- 
tual and rational depth and extensity. The basis of the common 
tolerance is generally considered to be weakness but Iqbal consid- 
ers power to be the basis of tolerance the tolerance of the weak 
person is helplessness, timidity, fear and lack of courage: 


| us? AS 3 Pe ib wat Hu457 


It is wrong to utter a bad word; the infidel as well as the 
faithful is God’s creation. Humanity consists in respect for man so 
one is to acquaint oneself with the dignity of man. The man of 
live takes the guidance from God and is kind to the infidel and the 
faithful alike. 


KASB-E-HALAL 


This term literally means lawful acquisition. This, in the 
language of the theologians and jurists; means all those properties 
and possessions which are not acquired by foul means like cheat- 
ing fraud and theft. Iqbal has however used this term in a wider 
sense. According to him it means acquiring things or ideas 
through personal effect and struggle. 
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Iqbal prescribes to all the egos an active life full of labour 
and struggle. He does not consider even inheritance from one’s 
parents as a legitimate acquisition: 


C43) eit S. srsT Ure y HFA ed ieSi eure 
Similarly he to avoid all borrowing of ideas: 
(F423) edit tne Sik etl SET RGSGs 


This virtue of practiced will result into struggle industry 
hard work and diligence and will give the people an urge for crea- 
tive activity and original thought which is an important personal- 
ity making fact. 

(S.A Waheed, Iqbal’s Art And Thought p.250) 
CREATIVE AND ORIGINAL ACTIVITY 

He says that all our actions should be and must be creative 
and original for the education and fortification of personality. 
Mimicry and plagiarism imitation and copying are of no avail: 

(Pe) he phy So SNS SOF ES aber 

(Demean not the personality by imitation guard it,as it is a 
priceless jewel.) 

The Quran considers that there are other creators besides 
God although. He is the best of them: 

(14 cigin galld pu icuata Guus ay aad 

The difference between a believer and a non-believer, ac- 
cording to Iqbal is not of theological nature, but that the believer 
is the creator and the infidel is not: 

(oe) ed Deas ot OY eFu Sn 

Iqbal has also emphasized the importance of jihad (lit ex- 
ertion) in Islam in his lecture. The principle of movement in the 
structure of Islam. He believes that the person who critically ex- 
amines the so called established principles of jurisprudence and 
interprets the Quranic laws in the light of the light of the present 
day circumstances will be a Mujadad and a great benefactor of 
mankind. He believes in real exertion and not that which is the 


result of the civilization and cultures: 
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He again and again warns the Muslim nation to abstain 
from the blind following and imitation of the western culture: 

ed ys bigthe ye etugueugiPutls 

We should instead have all the time a strong foot hold in 
the fundaments of our own traditions and our own ways of life. 
ACTION: 

Iqbal has laid so much stress on the creative side of man 
he can, be called the prophet of action. He is against the panthe- 
ism which denounces the human personality. The uniqueness of 
the human ego. He considers the human ego to the unique and 
creative. The creative activity makes it immoral and eternal. 


PTO Sa AT Je ATOZ Sa AT AI 
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There are some other positive qualities along with the ac- 
tion as belief and faith in one’s capacity hard work, self- 
confidence patience etc: 

eVhie WI se BE See SP here tie Lk 

There were the positive factors which tend to fortify the 
personality, now we have to consider some negative values which 
annihilate and weaken the personality. 

These are as under: 

1.Fear. 

2.Beggary. 

3.Slavery. 

4.Pride of family. 

(a) FEAR 

Fear, the greatest enemy of the human ego is fatal in all its 

phases such as envy, anxiety anger jealous and timidity. It is the 


most significant of all the negative factors because it robs man of 
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efficiency and happiness, produce all sorts of abnormal and un- 
healthy emotional development and petards the growth of the hu- 
man beings. The psycho-analysts like. Freud Adler and Jung, have 
demonstrate that all forms of abnormalities, coward’s bullies and 
tyrants and the neurotics are the outcome of fear. Iqbal has laid 
much stress on the eradication of fear and he thinks that complete 
faith in one God is the excellent remedy for all forms of fears: 


fe KON» ate] ZNSE sin SEI 
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(b) BEGGARY: 


Beggary is harmful for the ego's development: 
pint, of AE) IDOL SU ist 
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Who in a journey while riding a horse dropped his whip, he 
did not ask anyone of those who were passing by on foot to pick 
up the whip for him and himself comes down to pick it up. 

(c) SLAVERY: 

Slavery is the most abominable and hateful institution that 
human reason has ever devised and designated. It distorts man’s 
character lowers him to the level of beats without freedom hu- 
manity is like a flock of sheep, the soul of the person dies down 
and psychologically he is worse than dead: 


JS AoS( Crs SUE Ast Aa Sues 
IASON aprpehen sues 


In slavery the soul becomes a burden of the body. All the 
prophets, seers, reformers have condemned slavery because it de- 
stroys an individual’s uniqueness and insight, human equality, 
brotherhood and fraternity. 

(d) NASB PARASTI OR PRIDE OF FAMILY 
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Pride of family is based on considerations other than the 
intrinsic ones, races, nations, tribes, communities, casts and 
families all claim for themselves and their superiority is equally 
meaningless and is a hindrance to the human growth and devel- 
opment hence it must be discourages. _ 
ASU) ablaie pha js! G) gf ail Gals 5 Lage aS Les 
Iqbal considers all these to be the superficial, unnatural 
barriers which have divided humanity into various inimical 
sects. He has based the society on the religion which is the 
Quranic teaching. 
HAF Foi FX dub eit, 
el sel et Arye 
To conclude, we can say, that Iqbal laid emphasis upon the 
self because nature of God can be comprehended only through 
the self, the three arguments, the cosmological, ontological and 
teleological for the proof of the existence of God fail. It is the 
individual’s own institution which gives the true nature of the 
ultimate reality. 
THE THREE STAGES OF SOUL FOR THE UPWARD 
JOURNEY 
The ego in the course of its development has to pass 
through three stages. The concept of these states, Iqbal has taken 
from Ibn-i-Jili and from the Quran: 
1. Obedience to law 
2. Self-control 
3. Divine Vicegerency 
1. OBEDIENCE TO LAW 
Iqbal under the title “Obedience to law” has given the ex- 
ample of a camel, of his services, his patience and perseverance 
and his other qualities as taking little food, having a little sleep 
etc. He has advised us to produce in us these qualities and perform 
our duty to the Lord and to the people because this performance 
of the duty will take us to that dwelling place which is with God. 
He considers that we should obey because freedom is the outcome 
of compulsion: 
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There are many advantages in obedience to certain laws 
the air becomes fragrant when it is imprisoned in the flower buds 
and the perfume, musk when it is confined in the naval of the 
mask dear. The whole nature is bound by law. We should follow 
the religious laws which are in true sense the laws of our own na- 
ture. 

This stage is important because the perfect man is the long 
run and in the final phase has top establish the kingdom of God on 
earth and if he had the experience he would be able to direct the 
people in the right way. 

2. SELF-CONTROL 

At this stage, Iqbal has advised us to take the halter in our 
own hands and be aware of the self of the ego. It is only through 
the self-control that we can conquer the fears of this world and the 
other, fears of death, pain, earth and heaven and on the other hand 
all forms of love, the love of riches, power for our country for our 
own self, for the son and wife and this can be done only through 
the living faith, in one God and further this can be supplemented 
by the fundamentals of Islam 1.e. institution of prayers, Zakat, Pil- 
grimage to Mecca etc. 

This stage is the stage in which an individual becomes an 
integrated and well balanced ego. The example of Muhammad 
(peace be upon him) is an example of self-control, because all the 
temptations and fears could not shelter his personality. It was due 
to this self-control that he stood steadfast and unshaken before the 
world self. 

3. DIVINE VICEGERENCY 

Though the first two stages are the most important for the 
harmonious and dynamic perfection of our personality. Iqbal con- 
siders them as mile-stores towards the goal-divine vicegerency. 
The characteristics of this stage, I have given elsewhere who is 
capable of this stage. Iqbal presents not prophet Muhammad 
(Peace be upon him) and Hazrat Ali (A.S). 

47 


Nietzsche’s Super Man & Allama Igbal’s Perfect Man 

A prophet in Hinduism and Christianity is considered to be 
a God sent to the people to reform them. In Islam, this concept of 
God-hood in the appearance of a man is most abominable. In Is- 
lam, a prophet is a man like the other men and similar to them in 
instinctive tendencies having the desire for food, drink, sleep, 
wives, weak in body and subject to disease. The only difference is 
that to him God send the revelations. 

Iqbal considers the prophet to be a mystic, a psychological 
energy which is need when the world is in its minority and needs 
the readymade concepts and judgment. This prophet hood cannot 
be achieved with intelligence and hard work because it is a prena- 
tal selection. A prophet is born with the capacity to perceive right 
from wrong. Since our prophet stands between the ancient and the 
modern world due to the maturity of the world and the inductive 
method, there is no need for any other prophet, prophecy was 
ended with the Prophet Muhammad (Peace Be Upon Him) and he 
is not prophet for all the times and for all the climes. In “Ramuz-i- 
Bekhudi’, Iqbal writes that this finality of the prophet hood was 
the urgent need to remedy the disintegration of the Islamic soci- 
ety. The Quran unlike Zoroaster’s and Christianity stops the ex- 
pectation of someone to come and relieve them of their troubles. 
Islam declares “This day have not perfected your religion and 
completed my favours to you and chosen for you’re the religion 
Islam.” 

Liga aDLunyfl AST Cauda) 5 cia aSule Guaall 4 asia ast Giles) a gull 
(Fir DAK e AWN re? ” AUF 

By virtue of the prophet hood a hundred thousand of us are 
united together to form one body. 

On prophet hood depends our existence in the world. From 
prophet hood is derived our “Din” and our “laws”. The life of the 
Holy Prophet is complete in all respects: 

(Sula FIL aegi Gitaler nels preys? 

His life is the harmonious combination of all activities of 

life. There is contemplation, wars, justice, the ideal relations with 


the wives, the principles of war and peace, the manners of society 
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etc. His life is a model for the philosophers, poets’ warriors, the 
rich and the poor, high and low, the great or small that is why the 
Quran says: 
Aiud 5 gal atl Suny Cod aS GUS Sal 
“Doubtlessly, in Prophet’s life is the best model for you.” 

The Prophet’s life was so complete that it can be com- 
pared and described as university which produced the multifarious 
personalities i.e. Umar, the statesman, Ali the warrior and Juris- 
prudent, Abu Bakar the truthful and faithful, Usman the generous, 
Abu Zar Ghafari and Suleman, the Persian as mystics and etc. It 
was due to his complete and dynamic personality that is two dec- 
ades the Barbarous and wild Arabs became the teachers of the 
world in education, in politics and in short all the branches of 
knowledge. There is Hadith which describes that the Holy Prophet 
was city of knowledge and Ali its gate. 

gata GE abel Aisa Lin 

In Asrar-i-Khudi Iqbal said the personality of Ali AS was 

the living picture of prophet as he says: 


(F171) ANI SE 

He relates a story which proves this statement. That once 
Hazrat Ali(peace be upon him) going somewhere accompanied 
by few Sahabas .On the way was a tree he bowed when he passed 
under the branch of the tree although it was higher than his height 
peoples asked him to explain the reason for his so doing. He said 
it is true that there was no need for me to how but I did so because 
once Prophet Muhammad (Peace be upon him) had bowed while 
passing under the branch of this tree and Iqbal further remarked 
that all my qualities are gifted from Ali for my devotion to his 
family. He further said amongst the levers of Prophet. Ali is the 
living example and therefore the love of Ali is necessary is he 
wrote: 

He said that my very life is because I have for the family 
life of Ali (here he refers to spiritual life and not the physical). 
And is because of this love that I am emitting light like a dia- 
mond. Thus Iqbal speaks about Ali in this verse: 
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We see that Iqbal is also hopeful for the perfect man in fu- 
ture. Who will be what will be his influence on society. Iqbal has 
answered this question in his book Bang-i-Dara Zarab-i-Kalim, 
Zaboor-i-azam, Arnaghan-i-Hazaz and Remuz-i-Bakhudi as: 
The perfect man in future will be from Ali, s family and he 
is very much hopeful as it is evident from those verses: 


(£1) Ue Sue glbe Srloos , pa Be EVES Pee eT IOL 


In Zarb-i-Kalim, he also says about the perfect man: 
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In Zaboor-i-Azam he said: 
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In Aramghan-i-Hizaz he described Him as: 
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Then he asks the perfect man in a state of trance: 


UbtnrsbsJ Isr ey blr et 
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From the above mentioned verses from the holy Quran the 
poetry of Iqbal’s perfect man as under: He is individual as well as 
society. It is the unique individual the harmoniously and dynami- 
cally developed ego. It is the society of the future also the vision 
of which some apparently antagonistic and combination of indi- 
viduals. He has presented the conception of the ideal society the 
life and soul of which is infused by Muhammad (peace be upon 
him) became his prophet hood is universal i.e. for all times and all 
climes and such an ideal Man as Iqbal himself pictures in his let- 
ter to Nicholson is yet to come and it will be the fruit of humanity. 
His perfect man is the portrait an awaited by all the religious to 
relieve the people from the clutches of misery and affections the 
equality and injustice. 
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CHAPTER IV 
A COMPARATIVE STUDYOF 
NIEZSCHN’S SUPERMAN 
AND 
IQBAL PERFECT MAN 
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It is held that with certain modification here and there 
Iqbal almost copied what Nietzsche had earlier said about the 
concept of ideal manhood. I however think that this is a serious 
misconception which arises out the sources of his philosophy. 


The reason for the misconception is that there is so deny- 
ing the fact that during that period of his life which gave birth to 
Asrar-i-Khudi. Iqbal was under the influence of Nietzsche. Be- 
sides the internal evidences of Asrar-i-Khudiwhich are many and 
clear during his stay in Europe. Iqbal was much impressed by the 
philosophy of Nietzsche’s whom he later described as a believer 
in heart and a disbelieved by intellect. By the dawn of the 20" 
century Nietzsche’s thought had shaken the world of intellect and 
ethics like an earth quake. Every reformer in Europe has been an 
iconoclast. Nietzsche’s who besides being a post and thinker was 
also a little mad had plied his iconoclastic rod in the idol house of 
established values and concepts with supreme disregard of conse- 
quences. Many idol had been smashed while others were gradu- 
ally tottering away. Iqbal refers to this aspect of Nietzsche’s 
teaching when he says about him: 


et, Be Sj alds 


Nietzsche’s influence ever Iqbal is not so apparent in 
payam-i-Mashriq as in Asrar-i-Khudi through herein too are to be 
found lines which show that he still considered some aspects of 
Nietzsche’s teachings to be true and worth propagation. Iqbal ap- 
preciates only that part of Nietzsche’s teaching which is a distinc- 
tive feature of the teaching of Islam itself for instance Islam called 
jihad a striving in the way of God as a very necessary religious 
duty. 


iS Ber ur eis Setuol-& 
ene Sa oSF evirefeteoy rh 
et ribts& eT GP57 


So does Nietzsche believed in the philosophy of hardships 
Nietzsche’s not however begins with God nor ends with God. His 
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vision and strength are confined to nature and the possibilities of 
man. But as far as it goes it is sound. 

Nietzsche’s disbelief too is not very disagreeable to Iqbal 
as they say an energetic unbeliever is better than a slothful be- 
liever. 

The following well known verse of Sufi poet sounds like 
an ache of Nietzsche’s. 

SE ged Stef Geb farsant 

To Iqbal the darkness of Nietzsche’s unbelief some to be 
the darkness that according to the eastern story covers the spring 
of life. 

His being a believer at heart is so clear to Iqbal that he 
does not mind Nietzsche’s being an unbeliever in the brain. The 
real in Iqbal poetry is the heart not the brain. 

BOP boy ri 8 

Iqbal has described Nietzsche’s mental conditions from 
the view point of absorption in several ways. He calls him Hillaj 
without the cross. Mansoor merged God in the human self and the 
Mullas and jurists of his day put him on the cross for the heresy. 

Despite the high praise he bestowed upon Nietzsche and 
acceptance of his influence, the fact remains that Iqbal thought 
appealed strongly to Iqbal partly because Nietzsche’s philosophy 
of the self was in keeping with Iqbal own temperament and partly 
because he wished to employ it as a lever for the uplift and revival 
of his dispirited nation. 

We have already noticed that Iqbal does not follow 
Nietzsche’s to the extent to which he has followed Rumi. Of all 
creations of Nietzsche Iqbal liked only the ideas concerning the 
building of personality fortification of the self and the rise of man. 
But in Nietzsche’s thought the destructive element is larger than 
the constructive one. 

The idea of power assumes so much importance that life 
becomes a more field of battle. Iqbal criticizes Nietzsche’s that his 
superman is materialist whose development is physical an animal 
of a higher order powerful ruthless and destructive while Iqbal has 
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certainly accepted the dynamics of cannot refroze. Iqbal has cer- 
tainly accepted the dynamics of Nietzsche’s superman but has re- 
jected if for the extraneous tyranny racialism ruthlessness his pre- 
tention to be beyond good and evil The vision of perfect man that 
Iqbal presents is unique and fascinating is lively and dynamic his 
Morad-i-Momin, Merd-i-Haq, Fagir Qalandar are the expressions 
which stand for the ideal man. 

The conception of Nietzsche’s superman is romantic in an 
extreme form. Because it denies the one essential value of indi- 
vidualism that is its contribution to the development of a free so- 
ciety. On the other hand society becomes a more means to the end 
i.e. the development of the individual superman would ruthlessly 
rule it. When superman becomes the ideal all individualization of 
the human race as a progressing organism is annulled. 

Iqbal was fully aware of the baser elements of human ma- 
ture and his own life saw the tumulations wars injustice done for 
the wellbeing and betterment of mankind. He has very optimisti- 
cally and idealistically put forward his ideas about the perfect man 
who is to deliver the mankind from poverty, from cruelties and 
injustice from the spiritual and physical pain and finally has to 
establish the kingdom of God on earth. His ideal man which has 
been defined by community of more or less unique individuals 
which is yet to come. 

The individualistic development of Nietzsche’s superman 
does not depend on natural selection but rather on a deliberate 
training and effort. That would manifest itself in the three fold 
structure of his personality power grow out of man society. 

If Nietzsche’s superman had liked Milton’s Satan or like 
Goethe’s Mephistopheles or liked the marquis de Sade himself 
remained purely romantic all would have been well. 

Unfortunately he was much too dynamic to remain peace- 
fully within the circumscribed ring of the German who became an 
intellectual force. 

Now it will be impossible to deny the dynamic appeal 
which Nietzsche’s uebermensch made to Iqbal s in his formula- 
tion of the ideal of perfect man. But Iqbal has at various times 
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tried to divest the beyond good and evil quality of Nietzsche’s 
ideal and many of his great immoral and antisocial forces. 
Yet Nietzsche’s was a failure and his failure was mainly due to 
his intellectual progenitors such as Schopenhauer Darwin and 
Lange whose influence completely blinded him to the real signifi- 
cance of his vision. 

This makes Iqbal s position largely clear. The German 
Romantic Movement (Goethe Heine or so many others) had in- 
spired and deeply influenced the Bayam-i-Mashriq that was how- 
ever a literary influences largely emotional. The dynamic of 
Nietzsche’s idealization of uebermensch was comparatively a 
much greater intellectual force which impressed Iqbal who was 
simultaneously approaching the intellectual force which im- 
pressed Iqbal who was simultaneously approaching the problem 
of the perfect man from two other angles that of Bergsonian evo- 
lutionism basically biological but idealistically tied to ethical val- 
ues and that of Islam mystics. 

Nietzsche’s superman like Hitler and Napoleon is a mate- 
rialist whose development is physical an animal of a higher order 
powerful ruthless and destructive. 

Ethical qualities are considered to be a weakness of man. 
Iqbal’s perfect man on the other hand destroys only those things 
which he cannot reform. Nietzsche’s like Karl Marx believes in a 
materialistic world and is absolutely blind towards the faith in life 
here after. He believes in Nihilism for this reason his superman in 
running towards matter. While Iqbal’s perfect man is a spiritualist 
and a conqueror of matter. 

For example he gave the name of holy prophet Muham- 
mad (peace be upon him) He said in Asrar-i-Khudi that if anyone 
asks him as to what is the first miracle of God and prophet he 
would answer confidently that the first miracle of God is prophet 
of Muhammad(Peace be upon him)and the first miracle of prophet 
is Hazrat Ali (be peace upon him) Iqbal said if perfection of stu- 
dent reflects the greatness of his teacher then the earthly and spiri- 
tual perfection of Hazrat Ali can also reflect the perfection of the 
Holy prophet. 
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Iqbal has given characteristics of Hazrat Ali AS in his 


book Asrar-i-Khudi as: 
He is a foremost Muslim not a first Muslim. 


EWM LLI esse 
Le hive 
Fre UO” Pur tdsie* 


Hence for the love of God love of Prophet is necessary and 
for love of Prophet the love of Hazrat Ali AS is essential other- 
wise he says: one can’t be a true Muslim. Iqbal says” I live spiri- 
tually because of the love of Hazrat Ali’s family as he said in As- 
rar-i-Khudi: 


leet 2ST Ulan lees lasz vs 
After that Iqbal describes the two names of Hazrat Ali A.S 
as: 


Mert PnF NUP oOSI KY, 

Iqbal said that Hazrat Ali AS has really conquered the 
matter because it leads to evil actions by nature. Thus his integrity 
of the self was so strong that has victory over the matter. 

Iqbal further said if a perfect man can conquer earth, he is 
also capable of showing miracles: 


oT» iv Fi Hit, Obi Sn 
HAE bUtlerrent Pe yityss 


possekesse Fi Uzicse pr oHasai el 

Now from those examples of ancient’s strength Iqbal tries 
to recall the forgotten events of Muslims and said that real man- 
hood is not to die and perish but to live eternally as he believes 
unlike Nietzsche in life after death. Thus Iqbal’s belief is not 
blind. According to him a true Muslim for Mard-i-Momin never 
dies but he is living; the only difference is that we can’t see his 
existence but may feel it. He is living because he has integrated 
his personality or Ego in the finite world. Now, he is ever lasting: 
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i Jlosef Uete ar) iii Sex eos 


vurhlietfeer iS eb Nera Initia iF 

He further said that these people who did not care 
for the fortification of their selves in this world they are 
dead forever. 


POE KS it OF Seif bii th 
Le 2 SUusing! (CebUnp IT BABL 


Thus he inspired the people to become the father of matter 
not the slave of it: 


eid, PNSI "TUS eihogete”, ee 
Similarly, it is said for the fortification of the self: 
WALL MP US Si YA 2 fod 9 


Thus Iqbal’s ideal is the life of free and creative activity. 
He will not adopt himself to his environment to his own objec- 
tives. Iqbal identifies the perfection to human ego which attains 
freedom of matter and by constant tension of personality, it wins 
immortality. The ego conquers space on the one hand on the same 
time on the other. But in the course of development he has to at- 
tain the last stage, the stage of Vicegerency. This cannot be 
achieved without the perfection of personality. Man must adopt 
those virtues which fortify his personality and must avoid all that 
is likely to weaken it. 

According to Iqbal there are certain individual positive 
factors and values like: 


e Love 

e Action 

e = Faqr 

e Courage 


e Tolerance 
e Kasb-i-Halal 


e Creative activity 
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He also warns the people against negative factors which 
destroy the integrity of personality and tend to weaken it, such as: 
1. Beggary 
2. Slavery 
3. Pride of the family 
The Superman of Nietzsche become integrated through 
only on factor i.e. “Will to power’. According to him, there are 
some negative factors which lead to the disintegration of personal- 
ity, such as: 


1. Mercy 
2. Charity 
3. Sympathy 


He believes that these three factors are the hindrances for 
the progress of life and “will to power” is the best slogan which 
brings out the racial superiority like German race. 

But I personally believe that if the same slogan is prac- 
ticed in China, Russia and America, the result as it is obvious will 
be destruction. There can be no progress. Whereas Iqbal’s perfect 
man and his rules are beneficial for the progress of the society. 

I think the reason for this difference is their difference be- 
liefs in their goals. Nietzsche has no goal, he is moving in dark- 
ness as he believes in nihilism. For him this world is real hence he 
can’t think beyond will to power. But Iqbal on the other hand has 
a definite goal, he is hopeful for the life and reward after death. 
And the death of perfect man of Iqbal is full of contentment with a 
smiling face while the death of Nietzsche’s superman is disturbed 
in a state of anguish. The main difference between them is that 
Nietzsche is an atheist. As in “Thus Spoke Zarathustra” also we 
have the following sentiments expressed by Nietzsche “Desire for 
me, destroy for me” says Zarathustra, the Good and just. And God 
is dead: now let us will that the Superman live. Man is a thing that 
must be excelled. Again “God is dead”, God died of his pity for 
man therefore warned against pity. 

Nietzsche’s statement about the death of God implies that 
once He was alive and now people have killed Him. “Dead are all 
Gods”, now we will the Superman alive”. Iqbal is monotheist. It is 
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a little philosophy that leads to atheism and so he refers to 
Nietzsche in a verse in the following manner: 


cL ytruKS Oe thu SA gota’ 


Nietzsche’s Superman is an embodiment of bestial energy 
and brutal force. ““War and courage have done greater things than 


love.” Iqbal’s perfect man is Shaheen(cZ), a messenger of peace, 
love and universal brotherhood. 


bu Ses Au Sed GU phew Brg 

“All beings have created something beyond themselves 
and are yet going to be the ebb of this great tide.” “Verily a 
muddy stream is man. One must at least easy to be abide to ab- 
solve an industry; without being unclean. Behold I trust you su- 
perman; he is that Sea in him beyond great contempt can sink.” 
But this superman is symbol of energy, power, pride and intellect. 
Iqbal speaks not of the evolution but of the revival of the perfect 
man. Referring to the inaction and disunity among the Muslims he 
wrote: 


le GU al Fe WIG dire en bY, 
ebbuer fe SH 7 < be euict (Sua 


In a contrast to Nietzsche’s Superman, Iqbal’s perfect man 
stands for unity, faith, justice and love. 


UW 2 Bin ruby 9 29S SU 
CoS he OLY Keb heb e or A 
Le Sun, te Lob isle Hobbes et «FB 


Nietzsche extols the instinct of self-assertion; the will to 
power Iqbal is an advocate not of self-assertion but of self- 
affirmation. He stands for the honour and dignity of the human 
age. 

Get tinge Gur Flere duyidulfbe 


ela ie CByFe cis Me i nd bY oF 
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Nietzscheis an advocate of aristocracy, Blood, Iqbal on the 
contrary declares: 
beer Uss fh Sz 
Thus it was not possible for Iqbal to delay God like 
Nietzsche, but we cannot ignore the fact that when he compares 
man with other beings in several of his poems, in all elegant and 
humorous manner he given preference to man. Even when he con- 
fronts man and God, he scores a point against the latter: 


(Tels Fs Aer ptetee” Sty 
(Tet loz) LF esr7eFy aA TI 


Iqbal believes that the building for new destiny is possible. 
He says if you change yourself, it will be no wonder if the east 
and the west, the north and the south also change. 

According to Iqbal, life is free like a bird that perches a 
while on the house top; it is not a prisoner like the bird that has 
been caught in a net. There is a change in the flow of time as well 
as in the human soul. 

Iqbal can very easily be compared with Nietzsche as re- 
gards the three stages that both of them give for the development 
of the self. Iqbal has delineated in Asrar-i-Khudi the three stages 
in the development of self: 

1. Obedience 
2. Self-control 
3. Divine vicegerency 

These three stages of Iqbal’s perfect man lead him to be a 
more balanced ego. It is due to this self-control that Prophet Mu- 
hammad PBUH stood steadfast, unshaken and undisturbed before 
the world self as:- 


5 wb F Geli eben Loti ene 
Nietzsche too speaks of three stages and says that soul 
possess through three through three stages which may called as: 
e Ushtary 


e Asheery 
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e §=6Tifly 
These three stages of Nietzsche’s Superman lead him to 
more highly developed manhood as what are compared to Kierka- 
gaard’s three stages for the upward journey. The main characteris- 
tics of Nietzsche’s Superman are admirably summed up by Knight 
as follows: 


“Freedom from ethical restrictions for great ends, active, 
creative greatness, and joy those shall be good. Fetter shall be 
thrown off and authority denied. This life shall be accepted as the 
only life and as good, though terrible. All that impedes greatness, 
power, and beauty shall be abolished. The fears of the sin, hell, 
death, conscience shall be exercised. As there is no soul0 without 
body. There can be no spiritual greatness where the body is sick. 
Therefore health is immeasurability valuable. Pity is a sickness or 
a selfishness. It hinders action, serves to give an unhealthy pleas- 
ure to pitied. Hardness is a virtue beyond all price.” 


Nietzsche speaks of Superman he has in mind not the in- 
dividual but the race. (Iqbal does not follow Nietzsche.) 


Nietzsche denies that good and evil are eternally prede- 
termined absolute categories. He is a believer in evolution and in 
the struggle of life. Nietzsche tried to prove from evidence of lan- 
guage that virtue originally meant power. One who obeys tradi- 
tions is called good while who disobeys it is considered bad. By 
change of conditions evil becomes good and vice versa. Atheism 
leads to destruction of objectivity of moral values and ethical con- 
cepts. 


Iqbal does not follow Nietzsche to the extent he has fol- 
lowed Rumi of all the creations of Nietzsche Iqbal like only the 
idea of the building of personality, foolification, of the self and 
the rise of man. But in Nietzsche thought, the destructive element 
is larger than constructive. The idea of power rise in him so high 
that life becomes a mere field of battle. But in Iqbal, there is a 
philosophy of Bekhudi or selflessness as well, besides that of 
Khudi or the self, which he considers to be incomplete without the 
other. In Nietzsche, the idea of the individual freedom is so strong 
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and overwhelming that the individual’s relation to the society and 
the universe become extremely vague and indefinite. The ideal 
man of Iqbal has pride as well as devotion and surrender and ac- 
quiescence along with assertion. 
BF SE Zeuec eel adie se, 

POINTS OF RESEMBLANCE 

In his book Fikar-i-Iqbal, Khalifa Abdul Hakim has admi- 
rably summed up the points of resemblance between Iqbal and 
Nietzsche as: 

1. Nietzsche declared “Live dangerously, live in a stall of 
war’. Iqbal too voices the same sentiments of an apostle 
action: 


PAW Wi Buttebhuis 
With Nietzsche physical strength is the only virtues and 


physical weakness, the only vice. Power is also one of the attrib- 
utes of Iqbal’s perfect man as he says; 


eS Ay SE pre eile I 6G L 
2. Nietzsche declared “he who hath to be creator if good and 
evil verily he must first be a destroyer and break value to 
pieces.” In the same strain, Iqbal says: 


MIMS fete Sue — SU UTBuT sts! 
3. Both agree in the concept of prayer. That prayer without 


action and the belief in the existence of God is useless. As 
Iqbal himself felt: 
UU E OMe Use EL Te Us eet aut 
4. Both believe that there are three stage for the upward jour- 
ney. 
5. Both believe in Jehad but in a different sense. They have 
used the same simile of coal and Almas for it. 


6. In short, it will be seen that there is much in Nietzsche’s 
characterization of Superman with which Iqbal agrees. But 
owing to his atheistic outlook and materialistic back- 
ground Nietzsche failed to comprehend that only by af- 
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firming the spiritual basis of life, man can realize the high- 
est ideal of perfection. For Iqbal’s perfect man religion 
plays an important part but it ceases to be mere dogma or 
ritual. Rather does it become matter of personal assimila- 
tion of life and power? The perfect man acquires a free 
personality, free not in a sense that he discovers the ulti- 
mate source of law within the depths of his own con- 
sciousness. He no longer needs any persuasion that there is 

a justification for this world, his own creative activity 

convince him. 

As in the case of Nietzsche’s superman the greatest task 
before the perfect man is to fight the existing order of things, but 
this fight does not spring out of any resentment or hatred. The per- 
fect man is the embodiment of a power which he uses ruthlessly 
to crush and exterminate all those who obstruct him, but unlike 
Nietzsche’s superman he is at the same time sympathetic and kind 
to those who deserve his sympathy or kindness. In short, the per- 
fect man employs power, compassion force as well as persuasion 
to achieve his mission, but unlike the superman he is not beyond 
the sphere of good and evil. Both believe that the superman will 
come in future as: 

Calink gud ter syet Grif Sud vrei rLP 

(B.A. Dar, “Iqbal and post Kantian Volunteerism, P. 294) 

Thus according to Iqbal, it is not merely the preservation 
of life as biologist like Darwin and Spencer hold or the will to 
power as Nietzsche would pay but the Ego that should be the cri- 
terion of value. Our social institutions, our moral codes, our edu- 
cational system, our political organization, our industry and agri- 
culture must be build and developed so as to strengthen the ego in 
the individuals. He who is able to achieve this ego-hood is the true 
perfect man, the Al-Mahdi: 


Ou T Sis (S gr $9 sN29* Le SsF Si Ue bx 
(He whose ego matured first, is the real Mahdi, the har- 
binger of a new epoch.) And such a person alone is the creator 
and judge of values. 
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The function of this Mahdi is that whenever there are con- 
fusion and disorder, whenever there is supremacy of Jahilyyat 
over Islam, such enigmatic men, sovereign individuals, of a yet 
unknown power and breadth of soul, will lead humanity once 
again to the true path of peace and concord. And there is abnormal 
about it. Thus in Asrar-i-Khudi, the he hails the advent of such 
individual: 


LUblnasto3 1 Ul» elt 


Some critics have accused Iqbal of inconsistency in 
this respect. Here he hails the appearance of the perfect 
man as an event of great significance and prays for his 
early arrival. But in Lectures, he asserted that the attitude 
of constant expectation of some future reformer was 
against the spirit of Islam and remnant of magian culture. 
He even argued in another place that traditions which pre- 
dict the appearance of a Mahdi or Mujaddid is the begin- 
ning of each century were all false. He quoted Ibn-i- 
Khaldun in critically examining all these traditions and re- 
jecting them all. The points that Iqbal accepts in this criti- 
cism as valid are these two: 


1. There cannot be any rigidity in the calculations in the 
appearance of such man. To predict that such men 
must appear at fixed time to falsify the whole creative 
role of the historical process. Prediction is impossible 
here. 


2. Most of these traditions predict along with the appear- 
ance of a Mahdi certain fixed and unchangeable bodily 
or mental signs by which he could be recognized. Iqbal 
following Ibn-i-Khaldun rejects it as well. 


Thus criticism of Iqbal does not at all imply any denial of the 
appearance of individuals at different periods of history in the past or 
in future. Nature intuitively finds its own needs and the direction of 
its expression and so whenever there is any vacuum individuals after 
the pattern of perfect man shall appear to guide mankind. Iqbal 
praises Nietzsche for once again reviving the idea of the appearance 
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of such an enigmatic man Mahdi in in the modern world and criti- 
cizes those who fight shy of it: 


SP rte Evur an Gor 
fy” eg et Sseg sl eee Lup 2 SIes 


(The western mystic in western style revived his country by 
the conception of Mahdi, O you who hate this conception, don’t 
make the dear despair of it Tartarish home.) 


This Mahdi will be among men, not necessary a Mulla or a 
Sufi only he will be the highest specimen of both head and heart, a 
true mujahid whose sole life mission would be to combat to forces of 
darkness and help in establishing the kingdom of God on earth. He 
will create new values and give new interpretations; he will bring 
about a radical change in the attitude and outlook of the people, re- 
pair them for a new social revolution and impart to each and every 
one the fire and passion of his personality. The present world un- 
doubtedly needs such a peaceful revolutionary: 


bier SII LS nen PSS bier le Ms 


Iqbal also describe the characteristics of his Mahdi as; 
I is roa 2 Su iri" tea > Sx 
ML oS” wa LEP Sh TS yes pos 


Lastly we see what is the relation of this perfect man with the rest of 
mankind and how is he related to God, the Supreme Ego? Unfortu- 
nately, the Nietzsche was an atheist and could not visualize this rela- 
tion in a true perspective.To him the superman was the Lord and the 
rest were merely his slave who must do this bidding without asking 
the reason for it. His aristocratic view of a progressive society of in- 
dividual on a basis of equality and common brotherhood and in 
which each person pursues on his own ends for the common weal. 
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CHAPTER V 


CONCLUSION 


After making the whole survey of Nietzsche and Iqbal’s 
philosophy, I have tried to point out the main features of Super- 
man/Perfect Man as understood by Nietzsche and Iqbal. 


The Quranic notion of Perfect Man, I think, is the best 
which can be applicable and universalized. Iqbal’s notion of Per- 
fect Man is nearer to the Quranic notion and is more practicable. 
It may be possible that I being a Muslim decide in favour of Iqbal 
but I am very careful about this weakness in man and I always 
keep in mind that my decision should be free from prejudice. 
Hence, I present my views on Perfect Man in the light of facts. 


The basic qualities of perfect man according to the Quran 
are as under: 


o Who believes in God without having seen Him, 

o Who says regular prayers, 

o Who spends money in the name of God, 

o Who believes in the verdicts of the Holy Quran and 
o Who believes in the world hereafter. 


The main difference between believer and non-believer 
according to Holy Quran is that the former believes in the world 
hereafter and has a bright future before him and the latter dies in 
disappointment being a nihilist. 


From this it is obvious that in the Superman of Nietzsche 
all the ethical qualities are absent while the Perfect Man of Iqbal 
is capable of these qualities, as I have already mentioned in my 
thesis. 
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Here an objection may be raised that why should I com- 
pare Nietzsche and Iqbal in the light of Quran and not any other 
religion. I can give the reason for it, that only the Quranic Perfect 
Man is real and full of ethical contents. The Quranic notion is 
based on human nature and hence the Quranic Perfect Man is a 
man like other men and similar to them in instinctive tendencies 
having the desire for food, drink, sleep, weak in body and subject 
of disease. The only difference is that to Him, God sends the reve- 
lations. Despite of having human limitations yet He fortifies His 
personality and interrogate His ego by denouncing the earthly de- 
sires. And this power of killing the earthly desires is present in 
each one of us, only the difference is of self-control and the goal 
of life. The goal of life is a single factor which differentiate man 
from one another. This fortification of personality makes men bet- 
ter and better and he develops divine qualities. After reaching that 
stage He becomes a Perfect Man as Iqbal has put in his verse: 


WKB LAT Na NEP Cf 7 rte 6 il 2 
Then he gives the qualities which makes him a true Mus- 
lim: 
U2 BiUn pv iey es ZF Bo Ss Sy 
LA tbe Mag edn zie dcc ors pr 
See tI SG jeu yr aAetl Iie 
The reason of rejecting Nietzsche’s Superman and appre- 


ciating Iqbal’s Perfect Man is as under: 


Will to power is a common slogan between Nietzsche and 
Iqbal because both use power but the use of it is quite different. 
Because Nietzsche used it in an extreme sense while Iqbal in a 
normal way. With the result that Superman of Nietzsche becomes 
a destructive, aggressive and discontented while Iqbal’s Perfect 
Man is constructive as he reforms the whole society and having 
this type of nature: 


Se WII RI UE pup JUA> SPI uube sox 
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On the other hand will to power in Nietzsche cannot be 
universalized, if it were no, it would destroy the whole universe. 
For example, if all the countries apply this statement “will to 
power” it is obvious what would be the result? Destruction!!! 

Secondly Nietzsche believes in nihilism and has no hope 
for future life. While Iqbal is very much hopeful about the next 
world and reward and punishment. With the result Nietzsche’s 
Superman unlike Iqbal is non-progressive and moving. Thirdly 
Nietzsche declare “God is dead” And hence this belief makes his 
Superman quite different from the Quranic conception while 
Iqbal’s in nearer to the Quran notion. 

The question arises whether Iqbal was influenced by 
Nietzsche or not? I think that Iqbal was influenced by him up to 
some extent. Because ideal man of Iqbal is pure Islamic according 
to which Perfect Man comes first and then he reforms the society. 
But when he reads Nietzsche, he took the idea of race from him 
that race comes first and then Perfect Man. Here Iqbal seems un- 
Islamic. Nietzsche being a biologist believed in Evolution of race 
he is not interested in evolution of a particular man. 

Thus I conclude that Iqbal’s Perfect Man is superior to 
Nietzsche’s Superman because he believes in Ethical contents 
which can universalize. 
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